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God, its meaning and power, to a specific faith community today. We take
the exegetical studies of biblical experts seriously, but we do not attempt to
simply reproduce or broadcast them; we want to bring out their concrete,
salvific implications. What specific changes does the word of God bring
about in persons and society? What real differences does it make? It isthe
task of the pastoral theologian to bring out the human meaning of the
divine message and the divine meaning of the human situation.

Chapter 4

THE GALILEE EXPERIENCE

Jesus came from Nazareth
of Galilee [Mark 1:10].

The overwhelming originality of Christianity is the hasm_hdr:[ uL mbi |
faith that not only did the Son of God become a husman being, but ]
came Jesus of Nazareth. Like every other man and womal, hﬁ:ﬁ“m |
ally situated and conditioned by the time and space in which he li s
God of Jesus cannot be known unless Jesus is known (John 11‘4_4-4infm:~ >
And we cannot really know Jesus of Nazareth uulc_m we know hn:uwms o
context of the historical and cultural situation of his pfnnlt- Jesus b
simply a Jew, he was a Galilean Jew; throughout his life he and his
were identified as Galileans. Blisi

Galilee must have had a special significance to the Fﬂﬂmm““tc::s'
lian community: it is mentioned sixty-one times in the New Tutam:;;l .
hardly appears in the Old Testament. Older Jewishsources dO B9 T0 Lo
relate the coming of the Messiah with Galilee; it was only SOm= “""‘“‘_.
cal and cabalistic texts that view Galilee as the site of Hmmn:rﬁmﬂm e

The greatest part of the public ministry of Jesus and many
dents that are best known to ordinary Christians took piace
near it, or on the road between Galilee and Jerusalem. .
were: Jesus’ first summons to conversion; the first
kingdom of God: the wedding feast at Cana; his first S of ek
§0gue at Nazareth; his visit to Mary and Martha; the first s
ples; many cures; the miraculous catch of fish; the pardoR & L e,
the paralytic: the Sermon on the Mount; the Lord's Prayer,

" . th
the cure of the centurion’s daughter; the following Ff ]m; T:nh:ﬁhﬁ the
calming of the sea: the parables of the good Samaritar, Lcinlkmlﬂ“ the
prodigal son, and others; the feeding of the mulﬂ‘;':;'m to set out for
’;llﬂ: Peter's confession; Jesus’ &

erusalem. called tO
His apostles were Galileans and it was in wﬁlﬂ;{:’;’ﬁ*
follow hirn (Mat. 10:1-4; Mark 3:13-19; Luke 10:1 PSS i

during
man of the group, was easily asa by other Jews
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the trial of Jesus (Matt, 26:69-75; Mark 14:66-72: Luke 22:56-62). Peter
could deny Jesus, but he could not deny he was a Galilean. After Pentecost,

the disciples were recognized as Galileans by the crowds in Jerusalem (Acts I

2:7).

It was from Galilee that the resurrected Lord sent them forth to make
disciples of all nations (Matt. 28:16-20; John 21:1-25).

Nonetheless, it seems that the theological significance of Galiles was not
taken as a point of interest for students of the New Testament in later centv-
ries. From the beginning of the present centu ry, it was understood better a
the place of the eschatological fulfillment of the hopes of Judaism, butitis
only within the last thirty years that the theological prominence of Galilee
has reappeared. Its nonimportance to scholars, until recent times, is evi-

denced by the fact that the famous Theological Dictionary of the New Tes
tament by Kittel does not even have an article on Galilee.

In the past, theological interpretations of Galilee were generally restricted L

to particular passages, such as Mark 14:28 and 16:7. Within recent times,
E. Lohmeyer,’ R. H. Lightfoot,’ and W. Marxsen* have pointed to Galilee®

a major theological motif influencing the entire gospel of Mark and, toa
lesser degree, that of Matthew and John.

[ - - - - : I
In a very interesting and revealing article on the theological symbolism of

Galilee in Johns gospel, Wayne Meeks writes: “The puzzling question
which still remains is: how precisely did Galilee and Samaria become posi-
tive symbols for the Christian movement?” And he notes: “There is no hinl
that they were derived from scripture proofs.”* He notes too that there are
many assumptions about this, but no final conclusion.

As more and more scholars get into the area of the theological meaning of
Galilee, there are increasingly divergent views as to its exact meaning. Our
purpose is not to repeat what scholars have been saying on the theme of
Galilee at the redactional level of the gospels, but rather to ask other ques-
tions: what is the meaning of Galilee at the level of the historical Jesus who
certainly originated from Nazareth in Galilee, and who made his historic
journey from there to Jerusalem? If it is not important to the Old "Ihll_'
ment yet appears to be a key symbol in the New Testament and even ﬂ“_m"'
gral pattern of the primitive kervgma, then possibly its theological signifi-
cance is to be found outside the Old Testament.

The New Testament uses “Galilee™ and “Galilean” in diverse ways. Cor
scious of the various symbolic interpretations given to Galilee by different
scholars, I maintain that all these meanings are rooted in the fact that Jest$
grew up and began his work there. The symbolic richness of Galilee must b

sought in its historico-cultural identity: a crossroads of cultures and
with an openness to each other.

Galilee: Symbol of Hﬂlhlu-l:j;nﬁnl

If it had not been for Jesus of Nazareth, Galilee would have continued 19
be just another unknown region of the world. A beautiful region, it was

THE GALILEE EXPERIENCE
especially fertile around the area of the Li}k{: of G:ahlff-ii!:;]:f;:::’
knew of it it might have appeared primitive and exote. "0 L gy
crossroads, Galilee was neither a religious nor an mt:l]ﬂ:tfi . Im i
not wield political power. According to biblical htﬂﬂtE i 1‘.':|-"“|F’"‘=4’-"m :‘hc ek
been outside the mainstream of Israclite life. When Gaiiee % L o /o
jans after the Syro-Ephraimite War of 735 B.C., some Ol 115 i
the first to be sent into exile, They were reassured, hnwwﬁi one of the
God would restore the ravaged lands to their former glory. In

most i]'l'lpﬂ-ﬂﬂ“l ﬂlﬂﬁ-imiﬂ passages of the DliTﬂammE;I?ﬂ:F:‘:i{n a
Isaiah acknowledges the misery of their life, but out 0 . ill come through
promise of restoration is given to them. The restoration Wi c
“ child [who) will be given to us™ (Isa. 9:5). :

l%hi&mw%f the ré;‘;iun witnessed multiple invasions by ::{“_L":ﬂps
and its geographical setting made it a natural crossing Plﬂ“‘r::m world trade
tional travel routes. Its people were in cnnt:nl.?l contact
and culture; the region became very cosmopolitan. after the

its population was very heterogeneous and b eP

ion
downfall of the Ephraimite kingdom. From 734 B.C. nnw;;ﬂn. mﬁ:ﬂﬁ 545
passed through Assyrian, Babylonian, Persian, Macedo _ fwm ol
Syrian rule, infiltration, and migration. Such was the mnnsm g 1455
came into that world. If for no other reason than comm hq.r S
friendly and accommodating to non-Jews. The Roman ::::1 T
velopment of commerce as a means of increasing [axes

ring would be
“cooling” the revolutionary Galileans: a happy, poss e

less prone to foment a revolution. licians, Syrians, Arabs,
At the time of Jesus, Galilee “’“’fl""f‘p“dwph iented society,

Greeks, Orientals, and Jews. In this mixed, COMMETEELT 0 prspe.

some Jews had allowed their Jewish exclusivism 10 ’

Fach im (non-Jews) converted
came more militantly exclusivist. Some of the sﬂ-’f'm ¢ ideas of other

0 Judaism and intermarried with Jews. Some 'dll‘““:f the TA
groups were also assimilated, as is evident in the &3¢ & ,:-mis place.
natural, ongoing biological and cullmﬂ%?i:  Sows WerETE-
The Jews were scorned by the G:ﬂtﬂﬂ:“ m_Elll » Jews of Jerusa-
Eﬂrdl:dwilhpmmnizing-mﬂtemmh!’ﬂ“ e ¢ kuﬂ‘ﬂuﬂfﬂf
lem.(The natural Mnfﬁﬂﬂuwnlﬂﬂ“[“‘;ﬁfmmdﬂh
réjection The Pharisees looked down upon “the PeC
calise they were ignorant of the law.

The Sadducees looked doWh P80
. igious atl
them because they were somewhat lax in matiers of reli

ip. The New
familiarity with the rules of temple worship. e image of Galilee.
T:SI}mg;nmﬁmnrmmﬂlwa;W”m
Yet throughout all this the Galileans ense, grass-roots wisdom of
]\Iﬁi:lm. It W“lﬁﬂmb‘m‘nn of the I..d‘.m“'ﬂ.h I'll:lll!ilﬂﬂ"

< ise. their more open and personal EANAL T o iie land
and their relative distance from J "k on life than the Judean Jews

mthunnmmﬂitﬂp‘wmm:w.ﬂ -ﬂh{mﬂlﬂﬂ'mm
hﬂ-mn,ﬁﬂmlmlﬂdw



52 THE GOSPEL MATRIX

acteristic of the Galilean Jew. The intellectual preoccupation of Jerusalem,
with its various schools, hardly reached Galilee. The Galilean faith in the
God of the fathers was thus more personal, purer, simpler, and mare spos-
tangous. It was not encumbered or suffocated by the religious scrupulositiss
of the Jewish intelligentsia.

Although the Pharisees had penetrated into Galilee, there appears to haw
been no famous school of the group in the region. The Galilean Pharisees [
with their synagogues were not a large group. It would seem that the rele-
tion of the ordinary people to the intellectual Pharisees was much the same
as the relation of the ordinary person to the intellectual of today. The rig-
orous religious intellectuals castigated the Galileans for allowing their refi-
gion to be contaminated with foreign ways, for being lax, ignorant of the
law, and therefore incapable of pure Jewish piety. Because they were not
able to pronounce certain sounds, they were mocked and laughed at by
educated persons, both Greek and Jewish. The slurring of the guttural
sounds especially aroused contempt. The rabbis considered that this defec-
tive pronunciation precluded the Galileans from studying the law, Galileans
were sometimes forbidden to recite the public prayers in the synagogue.

The image of the Galileans to the Jerusalem Jews is comparable to the

' image of the Mexican-Americans to the Mexicans of Mexico. On the othet

.'r hand, the image of the Galileans to the Greco-Romans is comparable to the

|

image of the Mexican-American to the Anglo population of the United
States. They were part of and despised by both.

There was, however, one strong, unifying symbol that obtained forall
Jews: the God of Moses and of the prophets. In spite of the many dif-
ferences and images of one other, they were conscious of a deeper unity:
they were all children of the God who revealed himself in and through theff
history; they all believed in the God who would redeem and save his people
How each one interpreted this did differ, but the fundamental symbol tha!
was the basis of their existence was the same for all.

mmmlmmmﬂammjmummmawﬂ
of perspective in relation to the law. Since the days of Antiochus IV !
Epiphanes, the Diaspora Jews began to distinguish between God’s law a1d
human laws. They stressed God's creation as the foundation of all laws—
ethical and socio-ethical—and purity as an intﬂnaldiswﬁtiﬂﬂﬂnh’w
rather than a matter of externals.

Galilee was the home of the simple people—that is, of the people of the
land, a hardworking people, marginated and oppressed rﬁsﬂrﬂlﬂﬂﬂﬂu
was in power or what system of power was in effect. They were the 0nes
who were left out and exploited by everyone else. They shared the fate of
other peoples living on the margins of “better” civilizations. Nobody
for leadership from or has high mﬁnmnfthnuwhnliv:inmﬂm

bﬂrﬁm.tharmchﬂm,minnﬂ-m:rﬂm.
lnlhth'ghl of the entire mpufth:ﬂewhmt.thtﬂw
ication of Jesus with the poor and rejected of society might gV
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the necessary clue to the importance, signification, and function of Galilee.
Scripturally speaking, Galilee does not appear important in the unfolding
drama of salvation and, culturally speaking, at the time of Jesus, it was
rejected and despised by the Judean Jews because of the racial mixture of
the area and its distance from the temple in Jerusalem. For the Jews of
Jerusalem, Galilean was almost synonymous with fool! |

The apparent nonimportance and rejection of Galilee are the very bases
for its all-important role in the historic eruption of God's saving plan for
humanity. The human scandal of God's way does not begin with the cross,
but with the historico-cultural incarnation of his Son in Galilee. The Gali-
lean Jews appear to have been despised by all and, because of the mixture of
cultures of the area, they were especially despised by the superionty-
complexed Jerusalem Jews. Could anything good come out of such an im-
pure, mixed-up, and rebellious area? Yet it is precisely within this area of
multiple rejection that the restlessness for liberation and the anxiety for the
kingdom of God was the greatest.

Without referring to the Galilean theme as such, St. Paul’s fundamental
idea of the election of the world’s nobodies expresses the same core idea as
brought out by Mark with the term “Galilee.” It can be said that the geo-
graphical theme “Galilee” in the gospels is the same as the theme of the
election of “what is nothing” (ta mé onta) in the Pauline writings. God has
demonstrated the wisdom of this world to be foolishness and has cal]n:l not
the intellectual, the powerful, not the important of society, but the insignifi-
cant, the weak, and the despised (1 Cor. 1:18-31). “He calls into bungwim
is not” (Rom. 4:12)To be a Galilean Jew was already to be one of the ig-
norant, insignificant, and despised of the world. That God had chosento |
become a Galilean underscores the great paradox of the incarnation, in
which God becomes the despised and lowly of the world. In becoming a
Galilean, God becomes the fool of the world for the sake of the world’s
salvation.

What the world rejects, God chooses as his very own. This theme of
worldly rejection-divine election is substantiated in the earliest preaching of
the Church when Peter proclaimed: “This Jesus is ‘the stone rejected by you
builders which has become the cornerstone” " (Acts 4:11). !

In the wisdom of God, it is precisely here in this impure, culturally u_mmd.
freedom-loving, rebellious region that God made the historical beginning of
his visible reign on earth. One cannot follow the way of the Lord without
dppreciating the scandalous way of Jesus the Galilean.

The Kingdom of the Father:
Symbol of Universal Acceptance, Welcome, and Love

Ththnuunﬂhtﬁalﬂnnminiﬂﬂmh““m“mmwm{_m

ufm,w,:hmwmmmnwmmmﬂdm““h‘“‘“

kingdom of my Father")The immediate consequence: conflicts with those
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who had maintained exclusive privileges of status, respectability, and be-
longing.

The core, dynamic symbol of the Jewish people will become the central
symbol of the message of Jesus, but Jesus will unveil aspects of it unsus-
pected by the people and unwanted by many of them. In revealing new as-
pects of the kingdom, Jesus will reveal not only new insights into the under
standing of God, but likewise new insights into the understanding of the
human person.

To appreciate the meaning of the kingdom of God as lived and pro-
claimed by Jesus, it is important to note three key themes that have an im-
portant function and around which other ideas may be grouped: (a) the
geographico-symbolic meaning of the Galilean identity; (b) the intimacy of
Jesus with God the Father and his intimacy with all persons, especially the
most rejected, inviting them all into a common intimacy with God the
Father: (c) the transition from the Galilean ministry to the Jerusalem mini-
try. In using the symbol of the kingdom of God, Jesus not only reaffirms
the constant belief of Israel—that it was God’s people and that God was
active in history in its behalf—but he also widens and expands the meaning
of the symbol beyond all imagined expectations. '

Jesus the Galilean: A Borderiand Reject

Every human society—political, ethnic, religious . . . or whatever it may
be—appears to develop ways of accepting and welcoming some persons
while rejecting and downgrading others. Every society develops its own
ways of determining not only in-groups and out-groups, but even degrees of
being considered “in,” and degrees of being considered “out™; the normal
and the abnormal; the successful and the failures; the saints and the sinners
the city slickers and the country hicks. These categories, in one way or
another, appear to exist within every human grouping.

One such category ﬁmp@lm Where do you come from? The
ordinary stereotypes assign “acceptability” to some places and not 10
others. Some are considered all right; others are considered backward and
uncivilized. This becomes evident too when you travel. The passport you
carry will determine where you are welcome, where you will be tolerated,
and where you will not be allowed in. Your place of origin already mar ks
you as acceptable or unacceptable. Geography marks the ordinary persof
who is born and raised in a particular region, for there will be certain maf*
nerisms, gestures, speech- and thought-patterns, and an accent that will
probably 1dentify the individual for life.

From the time of Solomon the land of Galilee had come to be known 3
the land of Cabul, which in itself meant “like nothing™ or “very displeas
ing.” The connotation remained and the inhabitants of the region camé
be looked down on and considered good for nothing.

Very little is known about the private life of Jesus, but there is 10 doubt

= o
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that during his lifetime he was identified as a Galilean. It can be presumed
that, like aniy Jew, he learned the traditions of their national heroes. As he
grew up he learned the Shema, the Decalogue, and other passages of the
Torah by heart. The law was the essence of the teaching of the synagogue.
As in most small, rural communities, the basics were su fficient: children
had the example of a religious family upbringing.

Like all Jewish boys it is certain that at home Jesus copied some of tht:.
Scriptures. Yet in Galilee it is unlikely that he came into much contact with
the legalistic God of the Jewish intelligentsia. His contact was with the liv-
ing God who permeated the living memory of his people.

As a Galilean, Jesus grew up in contact with diverse peoples and cultures,
yet far from all the “centers of belonging” —political, intellectual, or reli-
gious. Rejected and put down by all the in-groups of their world, the Gali-
leans had learned through their margination and suffering to relativize
society's absolutes, Relativizing human categories of importance and be-
longing, their one source of security was their deep faith in the God who
alone was capable of salvation.

flﬁus' identification with the most rejected of society and his love for
them is one of the greatest constants of his ministry: it appears throughout
the gospels and continues in the tradition of the church. Love and concern
for the poor, the disfavored, and the oppressed of society is one of the most
fundamental activities of the Christian group. In his continued identifica-
tion with the poor and rejected of society, Jesus entered and left human
society as a reject.) :

God's love for the rejected and his identification with them is brought out
in the genealogy of Jesus according to Matthew (1:1-16). It begins with a
converted pagan, Abraham, passes through the patriarchs, the slaves of
Egypt, a shepherd who became king (David), and a carpenter (Joseph).
Besides Mary his mother the other women mentioned include Tamar, who
prostituted herself (Gen. 38:6-26), Ruth, who was a foreigner, Rahab, a
harlot (Josh. 2:1), and the wife of Uriah who committed adultery with
David (2 Sam. 11:4). When God entered into human history, he took it as it
was. Neither racism, nor purity of blood, nor purity of morals, nor social
class was respected in the incarnation. Matthew's gen puts Jesus very
much among the out-groups. il

Jesus is n:vtr id:migrl:;di a scribe or a Pharisee, but it is evident that he
knew scribes and Pharisees very well, and that he had mastered the Jewish
traditions. Referred to as “Master” and as “Rabbi,” he astounded cj-'ﬂ'ﬂ_hl!
enemies by his knowledge. Although he identified from the very beginning
with the rejected, with the poor, simple, and the ignorant, and H?I::P-
pears 1o have lost the wisdom of the grass-roots populace, Jesus 1:1:
appears to be more than just another “grass-roots” person of Iﬂ‘:'“];hﬁm:
k““*ﬂllhewnrs,ththwa,mdthnndilimuflhtwﬂ .

Al a time when men considered it degrading 10 associate with wmc;ﬂ
Jesus had women inhhmmmmﬂmwnmmwhnmwsﬂﬂdh!’
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spirits. He does not hesitate to praise the poor and condemn the rich (Luks

e

;

6:20-26). He praises the wisdom of the “simple people” in contradistinction |

to the wise and educated of this world (Matt. 11:25-30; Luke 10:21-23). He
does not hesitate to eat with a Pharisee (Luke 7:36), but neither does he
hesitate to call to his inner company one who was hated by both the poor
and the rich alike: a tax collector (Matt. 9:9-13; Mark 2:13-17; Luke
5:27-31). He does not hesitate to eat at the same table with tax collectors
and sinners, even when it scandalized others (Matt. 9:10-11).

His deep concern for the “little ones™ of society is clearly brought out in
Matthew 19:13-15, Mark 10:13-16, and Luke 18:15-17. He admonishes his
followers that if they want to be truly great, they are to become “like the
little ones” (Matt. 23:11; Mark 10:13-16; Luke 10:21-22). For Jesus, it is
evident that the poor, the little ones, and the simple people—that is, all the
classes considered inferior and tainted by society—will be the first ones to
understand the love and the wisdom of the Father; the wise and intelligent
of “this world™ will be excluded. The sign of the new era will be that the
poor will hear the good news; captives will be liberated: the blind will se¢;
the oppressed will be liberated (Luke 4:18). =

It is important to note that Jesus does not just do rhings for the poor, but
he identifies with them in the most intimate way by being born one of them
learning from them, going to their homes, and eating with them. He is on¢
of them, and he appears to feel comfortable in their company. On the othef
hand, he also appears to be comfortable with some others who were not
popular with the common people, such as the tax collector, the Pharises,
and the rich government official named Zacchaeus (Luke 19:11).

Whart Kingdom?

At the time of Jesus great political unrest prevailed throughout Judes,
and the Jews were expecting the Messiah to restore the kingdom. Inthe
beginning, the proclamation of Jesus does not appear as new or radical.
Israel had suffered great catastrophes—the breakdown of the kingdom,
interior wars, exploitation by their own rich, captivity, exile, foreign
domination. Yet through it all, Israel became more convinced that this
could not be the final stage. Yahweh would come and triumph. If their
had delivered them from the pharaoh, he would do it again.

Jesus begins his preaching with the proclamation: “The time is fulfilled:
and the kingdom of God is at hand; repent and believe in the gospel”
(Mark: 1:15). For him the kingdom of God is not the apﬂ:ﬂlﬂ_ﬂ_ifﬂ#*—ml-'
beginning—in this world. It was not the kingdom of judgment as an-
nounced by John the Baptist, which was to be ushered in through fasting
and penance. It was not the kingdom of the Pharisees, which would comé
about by their manipulation of God through multiple “good and pious
works.” It was not the kingdom of the Zealots, which would be brought

. - ——
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about by armed rebellion. Jesus proclaims the kingdom of the grace of
God: not the kingdom of the vengeance of God.

Just what is this kingdom that will be the emphasis of the deeds and
words of Jesus during his Galilean ministry? Into the kingdom of God,
which is now beginning, Jesus invites all, especially those prewuu.r.l:y re-
jected by the existing social structures, If it would be hard for the rich, the
righteous, and the powerful to enter, it would not be so mlm:h because of
their wealth, righteousness, or power, but because, in their own way, they
had made their own gods and on that basis looked down upon and l:llesp]snd
others as inferior. Their gods determine their social status‘and_ pmt}lf-—ﬂﬂt
the God they name with their lips, but the gods who function in their hearts
in determining the priorities of everyday life. In the kingdom, preached by
Jesus, all are welcome without distinction. _

The kingdom will begin within us when we accept God's offer of forgive-
ness and experience his unlimited love. When we have gone thn::-ulgll such an
experience we will forgive and love in the same way God has forgiven and
loved us. This experience with the loving God will be the beginning of a new
life within us (1 John 4). The greater our gratitude for what we hav!: re-
ceived, the greater will be our own generosity. Thus the kingdom will not be
a new law telling us what we must do; it will be a new spirit enabling us to
want to do much more than any law could command. _ b

To appreciate the kingdom of God as lived and proclaimed by Jesus, 1t 15
necessary to go deeper into the ultimate identity of Jesus as lived and re-
vealed by Jesus himself. : b

Who is this Jesus? There was something about him that was Dﬂ!‘.l_ﬂ“?h
astonishing, and sometimes confusing. As believers today, we certain'y A5
know the fundamental reason for his fascinating originality: he was ih'-'did
of God. But how was this uniqueness manifested in his lifetime? What di
others see and experience in him that was so totally different and appealing,
even if it was sometimes scary? e :

It is clear from the gospels that Jesus exhibited an mnmnnf ‘l"lﬂ" “:ﬂd;“
was totally unheard of even to the Jewish people. This intimacy Wi g
was at the very core of the uniqueness of Jesus. It 1s especially ‘eudmr Ssin
way he referred to God his Father, and taught his followers 0 imitaie
doing so. _ _

The designation of God as Father is not unknown ither (0 lmlﬂ.‘lg.'i!; to
other religions. The Old Testament affirms that God is Father q“'m-u -
Jer. 3:4), but it never invokes God as Father. At thf.uu:: nm =
were Jewish prayers in use that referred to God as U":J'F s exdees
King," but they never referred to him as “my Father,” and they G
ken in Hebrew rather than inthcurdimrrwﬂffh*m‘ But he
refers 1o God as “my father,” which broke with all Jewish m .
wnuwmfmhu;hemth:mmuuuqnpmdfﬂ:;“m
most intimate way: Abba! It was the very familiar term pa—
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children, and by adults, in addressing their own fathers. Abbg is avery
childlike expression, comparable with the English “Dad” or “Daddy,” or
with the Mexican-American Papacito or Diosito. :

Jesus inaugurates a new relationship with God as Father inasmuch as he
makes it possible for others also to become sons and daughters of God
(John 1:12). He speaks about “my Father” (Matt. 15:13; 18:10), “your
Father,” where the “your” is plural (Matt. 5:48; 10:29), “your Father,”
where the “your™ is singular (Matt. 6:4, 18; John 20: 17), and teaches his
followers to pray to “our Father” (Matt. 6:9-13; Luke 11:1-4). Noone is

Father except God (Matt. 23:9). Jesus is the only Son (John 1:14); heis one
with the Father (John 10:30); he is sent by the Father (John 5:37-43); he has

learned from the Father and can reveal the Father's way to others (Matt.

11:27). In the Gospel of Luke, “Father” is in the first and the last phrase
that Jesus speaks (1:39; 23:46: cf. 24:49).

In this intimacy with God, Jesus also reveals a new anthropology: dignity,
confidence, security, docility, and self-respect based on freely chosen depen-

dence on the one absolute: God. This unquestioned dependence on and
confidence in the one Absolute in turn frees his Followers from all other

humanly made absolutes or dependencies. It allows them to relate with each

mh:rnndwithmdmrinnrndicaﬂynnwmm

Authority of Freedom

In his own public life, Jesus will live out the meaning and consequences of

this life of unquestioned dependency on and intimacy with God-Abba. As
we will see, intimacy with God does not remaove his followers from the af-
fairs and problems of the world. On the contrary, it plunges them into the
midﬂﬂfﬂl‘fﬁhingthﬂtmtﬂd:ﬂt. Intimacy with God is not an es-
cape from the world, but rather a deeper entry into the affairs of the world.
Out of this intimacy with God and submission to him come two related
ideas that appear throughout the gospels as characteristic of the way of
Jesus: his unquestioned authority and unlimited freedom. y
The memory of the early Christians and the collective memory of Chris-

tians today picture Jesus as a man of unquestioned authority—though never

as authoritarian. The amazing thing is that the source of his authority -
pears to be in himself. When speaking, he does not appeal to the authority
of other texts or teachers: “you have heard it said . . . but I say to you" :
(Mark 1:21-22; Matt. 7:28-29: Luke 4:31-32). The Sermon on the Mount s
filled with the spirit of “you have heard it said . . . but I say to you” (Matt.
3-7) and “at the end of the sermon, the crowds were astonished, because h¢
taught with authority and not like their scribes™ (Matt. 7:28-29).
Furthermore, he has authority over sickness (Matt. 8:1-22: Luke 7:1-10)
over the elements of nature (Matt. 8:23-27), over devils (Matt. 8:28-34;
Luke 4:31-36), over sin (Matt. 9:1-8; Mark 2:1-12: Luke 5:17-26), and
over death (Matt. 9:18-26; Luke 7:11-17; 8:40-56). The crowds claim that
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they have never seen such power in Israel, but the leaders, ﬂth;-ﬁl-llﬂe
denying his power, attribute it to Satan (Matt. 9:33-34; Mark 2:12; g
5:26). This unschooled Galilean now amazed all w!th his wisdom xauthur-
authority. It was authority as they had never experienced. It was t
i i rson of Jesus. 4o :
an?}LTh:;;]::]:;gﬁstic of Jesus that comes from his lntlF'!&:f wﬂ.lh God-
Abba is his unlimited freedom. He allowed no person, tradition, or law t:nd
stand in his way of doing good to others, of loving them to the “‘"’“‘:;5 :
of thus living out his mission from the Father. His unlimited fr ;i“m =
consequence of his total dependence and confidence in God-Abba. i
Inthe story of Jesus in the temple at a tender age, he dm”"iﬁ"’;i:
tain independence from his parents by staying in l_hf temple. When ARREE
parents are astonished that he would do such a thing, ‘h";:ipu?;? Wi
“Did you not know that I had to be in my Father's house?” (Luke 5:
41-52), LESZOTSBALRL 4
Th:hﬂ.ptism of Jesus marks the turning point fmm his F‘dm I_:E :]shﬂl::
public mission. Jesus had assumed the total condition of his peopie. e
Epistle to the Hebrews puts it: “He had to become like his b"m:tﬂi‘]::pt.
way” (2:17). Jesus knows the sufferings of his people at the lev :n 4
riential knowledge for he has lived their sufferings, frustrations, b
dreams, and made them his own. In his baptism, he began tu;:t?jl;:fﬂ e
meaning of his life and mission. Without ceasing to be ““‘:__“ ’ hr:-uin't
lzaves his family and home to take up his public mission. rmm doing what
on, Jesus no longer allows family and friends to keep him .mgf*zl:l His fam-
has 10 be done (Matt. 12:46-50; Mark 3:21, 31-35; Luke 8:19-21).
ily will be those who keep the will of the Father.

. g Jesus re-
_ Itis evident from the temptation narratives [Lﬁhuk*eﬂd't l pg:::f He over-
Jects the temptations to possession of wealth, pr . _to want @

: . ha
Comes the temptations that entice some to want 10 Rav power over others.
more important position than others, and to want 'TI::ut bﬂ‘n::mciallr
Throughout the gospels, he appears t'}':; ‘!"m i i
acceptable” to any of the in-groups o : ial of accept-
10 speak, visit, and eat with whom he pleases. 5 dnr::uhrfmk 2:16;
ability keeps him from doing what he feels h'“l % bf the pious, the Phari-
Matt. 11:19). He freely mixes wi ! e =16 otal di
%ees, sinners, publicans, tax mlltﬂuri*—J':f_“-" e
gard for society’s categories of “belonging. e 5:27-32) by
~ He defies ﬂ]: categories of public n!;niniun (Mar m;;“;ﬁm norms
mviting a tax collector into his inner circle, dettlﬁ and appears free in
by questioning the decree on divorce (Mark 10:6),

g his friends—both men and women. ful Herod
He is free of political pressures. When the politically pOWe!

d » i1 uke 3:32).
*:mmﬂmm_h:mwurd:“ﬁutdlr“: m:g-;bmn:u;th,
veo Y ohn
whnmhif;nnmdh]rthtrmfmﬂ mﬂ,mmu
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18:28-19:22). But neither is he enslaved by the political activists of his day,

the Zealots. It appears that Jesus was sympathetic and even friendly with
them. It is the only group that is not clearly criticized in the gospels. Some
of the disciples were certainly from this group (Simon the Zealot, Judas,
and possibly Peter). Yet, although friendly with them and possibly even
agreeing with them on some points, he does not tie himself down to their
cause.

Jesus has close friends, as revealed throughout the gospels. Yet he never
appears to be tied down by them. He is free from peer-pressure, which is

often the strongest enslavement. The two sons of Zebedee are refused their

.

ambitious desires (Mark 8:27-33); Peter is told to shut up and quit tempting |

him (Mark 8:27-33).

Jesus appears to be a prophet, but much more than a prophet (Mark 8:25,
Matt. 21:11). Scholars today are more and more convinced that this wasthe

most original title given to him by others. It is even more striking that the
crowds see Jesus as a prophet at a time when it was unusual to think that

someone was a prophet, much less the prophet. Jewish religion had become

a religion of law and script, and there was no place for the disturbing ele-

ment of prophecy. Prophecy appeared to be only for the lunatic fringe of
society. In fact, after the fall of Jerusalem, there were rabbis who said that
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spiritual masters of his day who imposed many uhﬁewan:f:'s upon their
disciples (Mark 2:18-22; Luke 5:33-39). He does not require fasting and
penances in return for his time. Nor does he think that he has to escape [0
the desert in order to get away from the contaminated world. Ein does :um
separate himself from the ordinary people and even from the “shabby
characters of his society. 71

The primary Iiturgi-::i imperative of Judaism is also I'Ellhh'ﬂt'.ﬁ h:!r Jesus.
In Mark 2:23-28 and Luke 6:1-5 it is clear that, although not rejecting the
sacred institution of the Sabbath, Jesus is not enslaved by it either. In his
controversy with the Pharisees, he relativizes not -:!nly the Sabbath but the
entire law: every institutionalized human practice 1s meant to serve hu‘l:lﬂiﬂ
needs; if it is allowed to get in the way of doing good t:-::-r others or :u limit
someone’s capacity for helping others, it has outlived its purpose. “The
Sabbath is made for man, not man for the Sahbath:’ (Mark 2:27). ;

At the time of Jesus, practically every human action was p_remnbud :ill].
determined by the law. The human conscience was not fr-_w; it was hﬂﬂ ¥
burdened by an insupportable complex of legal prescriptions. In his very
lifestyle and words, Jesus shows that heis nota slave to the law. Thanks to
his oneness with the Spirit within, he enjoys a marvelous freedom from
within the law. Jesus will not allow the law to get in the way of doing good

10 others. .
The law had brought enslavement. Observance of the uv:rbu:d;ﬂuhkw

Mhﬁﬂﬂﬂdpﬂmnsmmenwdsufmtirfcﬂuwhumm.m!n;dﬂmﬂ

come a source of hostility and alienation. It had mlf-r.brukm in

men and women could be liberated to serve their neighbors.

Transcending the Dilemma of Acceptance/Rejection

the gift of prophecy had been given only to lunatics. The nonscribal, chari
matic, prophetic personality of Jesus, and also of John the Baptist, wasa
shock and provocation for the representatives of official Judaism, Justas

the Grand Inquisitor of Dostoevski, they as much as asked him: “Whydid |
you come to disturb us?"

Jesus often appears to be a rabbi, and is usually called a rabbi by those
who do not believe in him. He has disciples whom he instructs, but they
never become rabbis themselves. He teaches in the synagogues, but “""H
in the open air. Among his audiences were persons whom an official rabbt
would avoid: children, tax collectors, public sinners. Beyond all this, his
manner of teaching differed profoundly from that of the other rabbis. The
rabbis interpreted Scripture on the authority of previous authorities, but
Jesus speaks on his own authority. He does not use complicated arguments
as the rabbis were prone to do, but the simple talk of the ordinary people.
He speaks about experiences familiar to everyone, and he uses the es-
tablished structure of tradition and sacred texts but without tying himself
down to them.

In Matthew 15:1-20 it is evident that Jesus and his disciples were not 100
concerned with the sacred structures of determined acts and norms that

hmmrmmmm‘nfiﬂﬂdﬂmmﬂhmﬂf

our Father and that we as his children can be on intimate terms ¥ et the
ﬂmwmtmfmmwmwwl ol
rﬁnterpmatimurthnymhulufﬂﬂmﬂfqﬂd for all
ufth:inﬁmcyuiﬁud-ﬂhhawiﬂhﬂcwidﬁmw

m“l i pﬂiﬂgimmdmpiuﬂﬂm
oot oh e active in
loan mﬂﬁg‘t:t confrontation of God-Father present and

think that such exclusivism was operative only in anck l itioners, tax

2 3 = W ment kers blicans)— mn“mimh n. Al~
Jesus and asked him: “Whrdu}*uurn:ﬁuciplumtcmtmnmlhﬂw ﬂm"mﬁﬁm;:nwﬁ:mma nmtit:llﬂ
of our ancestors?” (Matt. 15:2) to which Jesus responded by condemning though we do not speak about “uncican” professions SO

1-h" LR :ll |
¢ir traditions: “Why do you for your part act contrary to thecommsdd™ | opo Lo e to operate. Thereare thﬁrnrﬁmdsﬂh-h“

ment of God for the sake of your traditions?** (Matt. 15:3). | sons gladly speak about and identify themselves or
Jesus appears as the nonconformist who breaks with the traditionof th¢ prirens

i
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others are considered unworthy of polite, clean, ordinary society.

Jesus breaks with the standard respectable/trash, pure/impure, clean/
unclean, righteous/sinner categories of his society and of every society.
Nothing that comes from outside contaminates (Mark 7:15). He mixes
freely with all—men and women, adults and children, public sinners and
ordinary persons, Jews and foreigners. And who is his family? Not his
parents and relatives, but whoever does the will of the Father. And titles?
His followers are to have none, for God alone is superior. No humanly insti-
tuted category can be used as the basis for considering one person better of
worse than another, There are human differences, but in the kingdom of
God all are children of the same Father and all have an equal share in the
fundamental dignity of membership in the same family. Shared intimacy
with God is the basis for a new vision of all persons and therefore of new
social structures.

What counts in the kingdom of the Father is not the external titles and
labels that individuals attach to themselves and to others—pure, sinnef,
solid citizen, outsider, educated, good-for-nothing. The only thing that
counts in the kingdom of the Father is what is revealed in the heart that
opens itself to God, and because it opens itself to God as our Father, it can-
not help opening to other human beings who now appear, not as better or
worse, but as brothers and sisters. To accept God as Father is to accept my
total dependence upon his loving sovereignty and paternity. This is the only
criterion of belongingness. It was this new attitude of the followers of Jesus
that provoked without violence or political preaching a social and cultural
revolution within the Jewish religion, Hellenistic culture, and the Roman
Empire that continues to influence our world today. Its impact will continie
until the end of time.

In every first-party/other-party relationship, whether personal (1-you) &
group (we-they), the introduction of a third party will alter the relationship-
The third party can lead to an enriching experience: a friend of both
through whose presence both will come to know and appreciate each othef
better. A mutual third party—a friend—of two who are enemies can 0pen
the way for a deblocking of whatever makes them enemies, allowing them
to cross the boundaries of their polarizations. If the introduction ofa thl-1"d
party affects only one pole of the I-you or of the we-they relationship, it c&
lead to division of the I-you/we-they relationships. If two are invited 0
friendship with a third, but only one chooses to accept, jealousy and divl-
sion can follow.

Jesus introduces a third term that can function in all human relation-
ships:

You have heard it said, “love your neighbor. . . and hate your
enemy.” But I say to you, love your enemies and pray for those who
persecute you, so that you may be sons of your father in heaven, who

—
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makes the sun to rise over the good and the evil and sends his rain over
the just and the unjust [Matt. 5:43-45].

Because Christian love is based on the common relationship of all,_wir.t!uut
exception, it can know no barriers of caste, class, »::it'm:mhip.. religion, ide-
ology, parenthood, or whatever. The basis of the new belonging and accept-
ability is the recognition and acceptance of the common fathﬁ_l:m-:'d of God.
Regardless of our too human relationships of acceptance or rejection, We
are now interrelated through a third other who immediately opens new
possibilities to bypass the normal acceptance-rejection dynamics of group
or personal relationships. 1

Jesus lives and uff:rfin us the opportunity of breaking thm:ugh the sin of
the world—structures and boundaries of rejection—by accepting that we
are all children of the same God-Abba. A new common element 1s Intro-
duced into the universal human adventure. New, not because the presence
and knowledge of God’s working through human history wn:ru.id be some-
thing new, especially to the Jewish people, but new because it l'ﬂtlﬂjlﬂd
something radically new about the nature of human persons—their inherent
dignity as children of God, and as brothers and sisters to one another. As
such, everyone is called to cooperate with God in his plans for the world,
not as superiors and inferiors, but as children and friends.

(1t is the new relationships through a third person—God-A bfia—that
allows us to break through the exploitor-exploited dialectic and form a new
Pﬂfmﬂihip.‘)'l‘hus there are not the dominant who can afford to be charita-
ble to the dominated—and in being charitable continue to dominate and
dehumanize—but neither is there a role change whereby the d-:_:-mmllﬂﬂ now
become the dominant, There must be a restructuring from a bipolar to
tripolar model of relationship. _

The third other offers the possibility of a new “us.] Thﬂrnllh the third
other, the “we” (dominant) and the “they” (dominated) will be nlﬂ:;:ﬂ
each other in a new way—in whﬂﬂuyrﬂ]hmﬂhumanw .
masked, stereotyped, or categorized by society. In the new “us Cerait
differences will continue but they will be scen ina new way—notin lt;::!_ :
exploitor-exploited, master-slave, civilized-savage, superior-infenior, but !
terms of interdependence and cooperation of all in a common undertaking
for the benefit of all. £134

Such a change is a threat to all those who have I:n-mﬁ the:r own p::::;"
security and prestige on the basis of an “J versus you  of -;;Ld Gy
polarization. In such a society, “we,” the powerful and esta i ll;ﬂ -
very charitable to “them,” the pﬁ:l:'ll', ignorant, bxii*ifd e
main “they" allowed to become “us. :

Because Jeaus intrcces humanity (0 ew mode of humas exsence
ﬂmmlh:mtﬂyhjxufuﬂmﬁﬂfl.mhﬂ i
come about. Those who cannot accept a universal belonging
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on the maintenance of segregative barriers will not only refuse the invitation

to join the new group, but will fight actively to discredit and oppose it.

{ Those with a comfortable and well defined earthly existence will resist. The
powerful, established, prestigious, and privileged will fight against the new
way. One constant easily discovered in the gospels is that the wise and the
powerful of this world will exclude themselves from the kingdom. They too
are invited, but seldom accept (Luke 14:13-21),

The kingdom of the Father offers a new basis for any given society—that
is, it does not offer (merely) a new social system or ideology. The followers
of Jesus will constitute a new human group, not merely another human
structuring. This recognizable group will function throughout all human
structures. It will even help to formulate and introduce new structures,
knowing well that new life can never be reduced to any one human struc-
ture.

Like any other human group, it will have easily recognizable features: the
“language™ of the group might best be summarized in the Our Father; the
members are from all classes and all ethnic backgrounds; their lifestyle is
best described in the life of radical love and forgiveness spelled out in the
Sermon on the Mount; their most distinctive cultic rite is the festive and
joyous banquet proclaiming the memory of the founder. By that which is
most original to them—the newness and uniqueness of universal fellowship
under God-A bba—they will shine forth and be a new light to all peoplesand
all social structures, This new light will be good news to some and judgment
to others.

The restructuring that flows from the mutual acceptance of the third
other will have religious, intellectual, economic, and social implications for
a new worldview—that is, the culture of a group and of its relations with
other groups. To really believe and proclaim the fundamental Christian
symbol that Jesus was crucified and resurrected because he dared to liveand
proclaim the full implications of “our Father” as the fundamental basis of
humanizing and liberating society is not only to restructure oneself, but alsd
to work for the restructuring of one’s world,

For the nonwhite peoples of the world, the white has generally been the
dominant enemy; and for the white, the nonwhite has generally been the
threat to whiteness as normative for all. Only a deep trust in our mutual
Father will allow us to bypass the deeply engrained segregative racial block-
age in order to see, appreciate, and love racial and cultural differences as
mutually contributory to the building of the kingdom. Each person and
each group has its share of richness to offer to the others, and each its owd
share of poverty to be alleviated by the others. It is in this freely accepted
relationship of interdependence and mutual cooperation that the kingdom
of the children of God emerges from within the kingdoms of this world.

Although some will accept this tripolar relationship, others will reject not
only it, but also those who accept it. The new model ufhmnanﬂiﬂﬂ""m
be opposed by those who would rather maintain their bipolar,

==
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models. This will bring about hatred, division, and persecution between
those who accept the new way and those who hold on to the old way that
insists on divisions and segregative differences as the basis of human sur-

vival (see Matt. 10:16-39).

The Galilean Crisis:
Symbol of the Rupture That Inaugurates Liberation

From the beginning of the public ministry of Jesus, it is evident that his
followers were enthusiastic about what he was doing an:d saying, yet iLis
equally evident that from the very beginning they likmste had diffi fr.:u]ﬂr
accepting and understanding his ways, especially in the light of their laws,
customs, and traditions. What he said appeared too goud to be true. Even
the disciples do not comprehend the extent of what heis trying to tell them
(Mark 7:18; Matt. 15:16). The weight of their traditions h:‘ujmulshm from
fully understanding and appreciating the liberating way ol Jesus.

The most hasia:r:':'n:l of their Jewish faith was that Gn-d_wuuld Imﬂ:ﬂﬂt
in history in their behalf. Through the gradual accumulation of multiple
laws, customs, and traditions, the God who is sovereign and who saves 5
freely had come to appear as the God who had to be manipulated or E?H:;]
by rituals and observances if he was to act in their behalf. The people :rud:.r
believed that God would come and restore their kingdom. On this hope 2
expectation all were united but they differed as to how this np-:ctamul:;
to be achieved, The Pharisees thought it would come about through .
observance of the law; the Essenes through their absolute puﬂﬁﬂli*i.:ﬁun
the living of the law in an ideal state; the Zealots through armed ’:l o tt;t
They differed in the means of achievement, but there was no dou
kingdom was for the chosen people. d

Jesus started preaching that the expected kmgdcm was n?w tumﬂc
spoke their language and started from their traditions. Yet ll';:?:nr e
beginning he begins to break with many ﬂﬂPﬂf U!d;m““’- e ath
lion" that was supposed to be a way of forcing the kingdom S b
questioned or transgressed by Jesus—the purity laws, the F:m mﬂ"‘ l:mum
the religious observances. He openly breaks with the m“mu o
supposed to usher in the kingdom, yet he openly Dmd:ﬂ:tf e
kingdom is coming—the time of expectation has been nnl':' Even Pelist

In breaking with their traditions, Jesus disappoints M“":['T 16:22). Jesus
rebukes him for speaking about a suffering Messiah ( bt by going COR
breaks with their expectations not by going against “‘;‘;’;ﬂm AT
pletely beyond them. He does not replace one system m“f'm‘“: e
another, but rather goes to the root causes of the :ﬁ:hvﬂﬂﬂm gt
tem: the deification of the system and of human effort to mai b
tem. The Jewish system, ﬁcﬂmmmwﬂﬂm‘ m“'
lutize and exclusivize itself, making of itself an absoluic €l 'y
Tejecting “foreign gods,” their own laws, rituals, and teoiine
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effect, become gods. The living God who liberates had been replaced in
practice by laws and rituals that in the name of God enslaved the people.

Jesus does not proclaim a structureless society, but he does question the
deification of any and every human structuring. Even though structures are
needed, no structure can substitute for the spirit that gave rise to the struc-

. tures. The more the structures hide or obscure the originative spirit, the
. more they will be enslaving and dehumanizing rather than liberating and
life-giving.

In breaking with their traditional structures and expectations, precisely in
order to welcome all the rejected into the kingdom, Jesus ends up being
rejected by his own people. He who has begun the practice of inviting all
and rejecting no one is now rejected because he has not conformed to what
was expected of him.

The people wanted a new structure (the restoration of the kingdom), and
Jesus will not give them what they want; instead he will give them a new
spirit that will stand in judgment on all structures. He must break with their
expectations in order to bring about what they desire at a still deeper level,
but do not even know how to conceptualize—the true freedom of the
children of God—as easily happens with every religious tradition.

The geographical break with Galilee is symbolic of Jesus’ break with the
traditions that were in effect enslaving the people while proclaiming the one
God who liberates. Mark 7:1-24 brings this out very clear. “You have
pushed aside the commandment of God in order to implant your tradition”
(Mark 7:9). The people and his own disciples do not understand: “Are you,
too, incapable of understanding?” (Mark: 7:18). “Jesus left there and went
to the region of Tyre” (Mark 7:24). This is the moment of crisis; Jesus
“breaks™ with Galilee and goes to a pagan region of racial and religious
mixture (Mark 7:24-8:10). The break is definite and its meaning will gradu-
ally become clearer: the expected kingdom has started, but not in accord-
ance with their expectations. Thus there is continuity (the kingdom has
started) but there is also radical break or transcendence (the kingdom is
something radically beyond their expectations). It will be a more e
salvation and liberation than they had even dreamed of or expected.
Furthermore it will come about in a totally unsuspected way.

The Galilean crisis marks one of the crucial moments of the continuity/
transcendence that is so characteristic of the entire way of Jesus. In break-
ing with their traditions, Jesus does not destroy tradition, but regffirms the
strongest and most original element of it: there is only one living God and
nothing can take the place of this God. By breaking with traditions that
function as gods, he reaffirms the one God.

—— g
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Chapter 5

FULFILLMENT IN JERUSALEM

FErom then on Jesus began o
indicate 1o his disciples that he

must go to Jerusalem
[Matt. 16:21].

Throughout much of their history, the Israelites had been amnquem‘.i
people. They had come from slavery in Egypt, to the wandering in the
desert, and finally to the promised land. Their build-up as a nation :?s.
carried out by Saul, David, and Solomon. They went through mnerad vi-
sions, the Babylonian exile, and finally, by the time of Jesus, theyhad
found themselves again in the promised land but under the dﬂmm:;z?ilc
the Roman empire. Generally speaking, they were scorned by the
world because of their fanatic religious convictions and Prﬂfﬂﬂﬂhvme M

This struggling group of nomadic tribes had managed to reac over the
promised to them by God, captured it and even managed to take oy
holy city of Jerusalem where they installed the ark of the valﬂ:l]:;“ b
great temple to house Yahweh's presence, and‘n great l"lm o hope for
Having often been deprived of a national territory of :]mr i And
the land became one of the fundamental drives of the Jewish Deﬂii;m e
because God had chosen them out of all the peoples of the worlc, (€%
seemed to them the very center of the earth. In the very ETI:::IM ark of
was the temple—the innermost core of Jewish existence. Jerusalem the
the covenant stood until 587 B.C. (Ezek. 38:12 and 5:5). In Jef and be-
iﬂ:" felt at home within the ordered universe of their worldview

iefs. 1

Jerusalem had been chosen by Yahweh to become 53 thrr:::;::aﬂ}'.
3:16-17). For the prophet Ezekiel, the ark and the tmﬁ:“ holy city (Ezek.
but the presence of Yahweh continues to be the heart 0 remained the holy
48:38). When even the temple was destroyed, Jerusalem femet o
center of Judaism. The destruction in 387 was 2 national wisdom literature

forced them to rethink their mﬁﬁm“‘m'n:nm Diaspora.
s an example of their efforts to survive as a people Lﬂm—mw.
Em Yo us insti ti mﬂmjmm
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