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Until now there have been few professional United States Hispanic the-
mmlvmmm.ﬂmmmmc-Mmmm
Justa Gonzélez and Orlando Costas, within the Protestant tradition, are
:nm;ﬂufmwhnmmﬁniTMmrpnnd:m namber of
muwmn-mmmm of this
book heralds.

This is, moreover, an event of great significance for theology as a vocation
mlipmmmmﬂummdﬁmfnnmﬂl too long the dominant ULS.
MWMhmmdﬂw“mmmhm
mﬂmdthumﬁlhmdﬂlmdlmnimtﬂmthuh;ﬂu;mddﬂh;
up. The biclogical life of the U.S. Cathalic Church is surely passing to
wnewcomers™; Hispanic, Asian-Pacific, and African American peoples.’
Eumunrht:rﬂnhtnmntulllfumdludmhipntHMmmin that
ﬁmmm&mm;mhﬂwmdﬁamﬂmmd
Hmthmnhnﬁndn;iﬂwhmmmm passing of “giants" like
MR:hnﬁmmmﬂ:dﬂridmﬁ!rMmmllnhanh
being passed to a new generation of theologians in Latin America, Asia,
Africa, and their descendants in the First World? The theologians whose,
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both the Hispanic-American and the Anglo- American worlds—so different
and often antagonistic socio-economically and culturally speaking. Ours is
a truly bilmgual and bicultural theology that simply cannot take the per-
spective of any one group as the final word. OQur deepest intuitions sbhout
and approaches to the of the faith tend to be permanently
dual (not dualistic), at once Hispanic and North American.

Readers can judge whether the dream that inspired the book has been
attzined. The articles reveal a breadth of interest, some more scholarly,
others more pastoral, that fairly characterizes today's U.S. Hispanic theo-
logian. The participation of most of the contributors on theological faculties
and professional associations allows them to formulate the concerns of 1.5,
Hispanics in ways that engage UL.S. mainstream, academic communities.
U.S. Hispanic theologians thus articulate new ideas about theological edu-
cation, methodology, and curricula that challenge the prevailing wisdom,
norms, and mind-scts —progressive, moderate, or conservative —regarding
theology's role in the life of church and society. This point is made by the
various contributors in different ways.

One of the more obvious characteristics of this theology and the theo-
logians who do it is its rootedness in the complex reality —sodial, economis,
political, cultural, and pastoral—of the Hispanic communities. Such
involvement is one of its notable strengths. But it iy also a source of ongoing
tension insofar as this theology desires to influence academia, whose pro-
fessional demands often mean distancing oneself from the field of battle,
from practical concerns, in the name of “intellectual rigor, scholarship, or
seripusness.” The movement back and forth from theory to praxis is not
easy. Most of the writers in this collection have become veterans of just
such a career, What has sustained them, undoubtedly, is the conviction that
theology is an intcgral dimension of the life of a vibrant community strug-
gling for that abundant life offered by Jesus Christ. This is the point made
with passion and precision by Maria Pilar Aquino in chapter 2 of this book_

The collection before you gives witness to something new and still
untested within North American religious and thealogical contexts. Artura
Bafiuelas calls it “emerging 1U.5. Hispanic voices in the theologies of the
Americas." This development, moreover, represents a qualitative change
in the theological landscape, a faithfully reflecting the dra-
matic transformation of the U.S. Catholic Church. No longer is it a church
of mainstreamed European immigrants. The demographic trends reveal the
birth of a new or “second-wave™ church, one of Latin American origin.
These trends also point to a rediscovery or recuperation of the oldest and
deepest current of North American Catholicism —namely, its Hispanic
roots. These roots have consistently been obscured by views of ULS. Catholic
history which incorrectly place its origins in Maryland, and narrowly con-
ceive of it as a movement westward.? The emergence of theologians working
out of a sounder vision of 1.5, Cathalic Church history is an important step
in establishing the crucial importance of today's growing Hispanic presence.

INTRODUCTION™ =
The real identity and destiny of the U.S. Catholic Church as a whole is the

The material conditions that give rise to such a development are fre-
quently overlooked. Perhaps this is eo because theology historically became
a dialogue between disengaged academics/theoreticians on the one hand
and the sources of Christian faith on the other. The engagement and root-
edness of the theologian in a given socio-economic and cultural context
was seldom viewed ss relevant. The data upon which theologians reflected
were often suspended in the air, in some eternal realm of idess. Reality,
especially in its socio-economic, political, and cultural dimensions, has too
often been terra incognita for theologians. The Second Vatican Council did
much to change the dominant theological methodology by insisting on the
church's, and hence theology's, need to be in dialogue with the world, to
stop “looking at the douds,” as it were, and fix its vision on temporal affairs.
In a Christian dispensation the worldly cannot be dichotomized from the
eternal. Yet theological production and curricula, with some notable excep-
tions even twenty-five years after the Second Vatican Council, are limited
to & dialogue with the Anglo-Eurcpean world, its philosophical categories
and bumning issues, not necessarily with the concerns of the vast majority
of human beings, the Third and Fourth Warlds. These warlds are in impor-
tant ways more representative of the human, of the “real,” world, than is
the First World itself. U.S. Hispanic theology as modestly reflected in the
articles in this collection now brings these viewpoints into the heart of
modern or postmodern North American calture.

There is something qualitatively different, thea, about U.S. Hispanic
theology. It is a theology which certainfy contrasts with mainstream U.S.
thealogy, but also with the theology of liberation. That difference emerges
from a simple glance at the origins and trajeciory of this theology. The
articles in this collection will clarify even more the character and basic
profile of this cmergent new “family on the theological block.™

The very fact that now it is to broach the subject of US. His-
panic theology is itself the sign of something new and perhaps unforeseen
on the theological horizon. For up to now the sea change constituted by
the Hispanic presence has been visible almost exclusively at the grass-roots
level, within the copicxt of parish and pastoral care. Fully one-third of
today’s U.S. Roman Catholics are Hispanic and, if trends persist {(and they
give every indication of doing so), Hispanics will constitute the majority of
Roman Catholics sometime in the first decade of the next millennium.*

The assumption, however, has been that the Hispanic presence is fun-
damentally a practical matter. It i not something that portends anything
particularly at the level of self-understanding or theory, While
the 11.5. bishops have shown considerable insight into the consequences of
the Hispanic presence in their pastoral letter of 1983, The Hispanic Presence:
Challerge and Commitment, and more recently in the National Pastoral Flan
for Hispanic Ministry (1987), the middie level of church leadership at the
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; Mmmwwmmmmmm
tion as an cpiphcnomenon, a passing (and, for some, unpleasant) phase.!
This is so at least in part due to the unanalyzed acceptance and dominance
dummmwhmmm"&mm
ph"ﬁnmmﬂrminn"mu“ummﬂuﬂﬂlﬁm
inexorably transform newcomers just as they transformed “our” grandpar-
mﬁhmdﬁm.mmdhwmmm
has been the dearth of intellectual production—books, articles, courses,
lectures, and research—on the Hispanic presence as source of significant

ical reflection.

As | have noted elsewhere, that presence has in no way been reflected
in the world of ideas, in the intellectual life of the U.S. Catholic Church.*®
In theologates and Catholic universities, in the curricula, on the faculties,
and in the administrations one is hard pressed to find significant Hispanic
elements. But something is happening. One indication of this is the suc-
nmfulmmumghhrﬁrtumnﬂmﬂuinﬂnquiu;nnﬂﬂluthﬂmﬂl
School of Theology at Berkeley. This was one of the first courses ever
aﬂumdupeciﬁnﬂrmﬂ.s.ﬂhpmkthmhﬂ.mﬂnm-udlﬂ-
m:n—pngabﬂﬂiu;uphrufUiHilwnlcthmuﬁulﬂmm This book
h,nfmunn,mthﬂindiﬂmrdﬂlkduwhptﬂt.

Mhrﬂdbﬂgmﬁﬂfﬂmﬂhmmﬂﬂuﬂhlﬁﬂpm
mpmﬂuﬂ:thﬂgrmdthnduddlmm:mhndm“pm
you

THE RISE OF U.S. HISPANIC THEOLOGY:
THE LECACY OF VIRGIL ELIZONDO

vision of the late Aschhishop Robert Lucey.! From the beginning Elizondo
demonstrated a keen interest in pastoral and catechetical concerns. His was
1 i gmlmdﬁlinpn:ﬁnllruﬂﬁﬂhﬂfuﬂmmdﬁﬂ:.thcmm
of Christian faith—scripture and tradition. His writing reflects a remarkable
ﬂqmwrm:mwhm.wmmmm

T

international theological associations such as Conciliurt, EATWOT (the
Ecumenical Association of Third World Theologians), and ACHTUS (the
ﬁuﬂmd&mﬁﬂww&thﬂa}.hmﬂm
he has been rector of the cathedral in San Antonio where he has inaugu-
rated many new outreach for the local community. Of special
note are the meticulously planned Haly Week ceremonies. At the cathedral
huh-pmdnmdtruﬂ;rﬁmdlrﬁhngihuhhﬁl&nnﬂumgmm
country on Spanish-language television.
Fuuppmmhumlrmn}umﬂhmdnmﬂumﬂnhiglﬂrﬁialtus.
}lipnhmmﬂﬂﬁmﬂmummrhrhimmm
of Catholic Hispanic Theologians of the US. (ACHTUS) decided to give
its first annual award fmmﬂhnin;nmuﬁnﬁnm;&mdunrdmdh
u&wmammmmitmwmnm
Itmddhﬁfﬂ:ﬂtmmmmhmmwmﬂlﬂmdu‘:mm
bution to U.S. Hispanic theology.’ In addition to the work on mestizaje,
Elizondo was mufthﬂﬁlltﬁmhﬁlﬂlhiimwﬂlrrﬂkﬁfﬁtj“l
locus theologicus. In this he pioneered an implicit theological method that
takes the anthropological concept of culture quite seriously. Undoubtedly
this interest was the fruit of Elizondo's reading of Gaudium i Spes, espe-
dlﬂymlmphiﬁudth:mmmduﬁdﬂuﬂinnmﬂ.
bﬂlﬁmﬁﬂubﬂmﬁwhﬂmiﬂnhmiﬂmﬁﬂcﬁhﬂm
dﬂuudjuiﬁuldﬂupnnlmrthhthudnapuimmmpuhginlm
u[ﬁnﬂinmﬁhwﬂ:ﬁ:ﬂmﬂmhgﬂﬂﬁ:hﬂdﬂ::ﬂﬂiﬂﬂﬂd
mmﬁmmﬂﬂﬁnﬂﬂq.hmhmhanMI?lnm

Ihﬂmmh“nfﬂlnpmplﬂ" cannot take seripusly only or mainly
the socic-economic and politi factors; it must attend to the people’s
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pastoral, eatechetical, and anthropological ssues than in socio-economic
and political issues. Personally and in terms of his considerable commit-
ments, Elizondo sees his work as that of an intellectual rooted in
th:hnrhmdﬂmﬂnpnupwﬁrmwndm:mhpdq
are key root cxperiences.
mmmmdﬂm:mmmmwm
been highly influential. Two interwoven features of the “ncw generation™
of U.5. Hispanic writers, the ones writing in this volume and others as well,
are the interest in popular religiosity and the commitment to the social
mnlﬂnhh:pmphihlmﬂunhaamtmgpudmﬁnrﬂmﬂm—
temporary U.S. Hispanic s the socio-economic, political, or
cultural realities grasped with the aid of the corresponding sodlal sciences.
Theirs is a theology explicit about its commitments and sodal location,
much like Third World and women's theologies. In this regard, the emerg-
ing U.S. Hispanic theology like liberation, women's, and black theologies,
has been called an “advocacy theology.” This often pejorative epithet still
has currency among some “mainstream™ theologians who naively persist in
hﬂdmg.mplﬂburnph:ﬂr that there is some serious, intellectually
rigorous, neutral, objective, serenely uncommitted theology “out there,™
lndthﬂihm:mnlikulymmmdﬂﬁlmmﬂmutuh:
to the enduring marginalization of Hispanics and their theologians, which
shows itself, at best, in patronizing and, st worst, in disdainful ways.

The Legocy of Latin Americen Theology

At the same time that Elizondo was beginning his career as writer, lec-
turer, and teacher, currents of Latin American theology began to influence
U.S. Catholic thinkers. Elizondo was the first U.S. Hispanic to personally
know Latin American theologians such as Gustavo Gutifrrez, Juan Luis
Segundo, Enrique Dussel, I conardo Boff, Jon Sobring, and Ricardo Anton-
cich. His friendship with Gustave Gutiérrez was especially important and
is reflected in the pumerous lectures and teaching engagements Gutifrrez
has accepted over the years at the Mexican-American Cultural Center in
San Antonio. Over time Elizondo had the opportunity to meet and deepen
friendships with many of these Latin American theologians. Certainly one
of those occasions was at the annual meetings of Concilium in Belgium, as
well as at numerous theological gatherings in Latin America, Asia, and
Africa. While Elizondo was communicating to his ULS. audience some of
the concerns and approaches of thess Latin American theologians and
recasting them from the umique perspective of U.S. Latinos, & younger
generation was listening.

Lﬂnﬂmmmwmw
umhﬁhr:mmﬂmdﬂﬁ.ﬂhpnmthhhﬁﬁlhm
and hope. The many common points between the Latin American situation
and the U.S. Hispanic one — marginality, powerlessness, discrimination, and

outright oppression—suggested to thoughtful .S, Hispanics that in the
brilliant writings of Latin American sisters and brothers there was some-
thing of special relevance. We admired what they were accomplishing and
desired to cmulate them.

Corresponding to this fascination with Latin American theology was a
similar attraction to the “new” church, the “people’s church,” being her-
alded by the bishops’ conferences of Medellin (1968) and Pucbla (1979).
The Latin American theologians were produdng an articulate, thealogically
grounded vision of church and society. The institutional church, through
the often episcopally sanctioned basic ecclesial communities, was facilitat-
gmmuwmmmmm:sma
=g

US. Hispanic theologians have thus deepened their respect for the
accomplishments of Latin American and other third-world theologics, They
bave acknowledged an important debt. Yet there has been a gradual rec-
ognition of the need to do something different: to affirm the originality of
ﬁﬂmpmdﬂmﬁnmmnwﬁmdfﬁpmmtﬂuﬂyh
the 1.5, Gustavo Gutiémmez us over and over again of the nead
to do this. He suggested that it was not a question of replicating the work
of Latin Americans in the considerably different North American context,
but of truly taking their method seriously—that is, doing theology out of
thir particular ULS. Hispanic reality. The resulting theology would surely be
something fresh and original.

Virgll Elizondo has already taken the lead in this search for the speci-
ficity of U.S. Hispanic theology with his discussion of the role of & rechazo
or “rejection™ in the experience of Hispanics of Mexican origin in the
borderlands. This is an element in his more elaborate concept of mestizaje.

In rocont years ULS. Hispanic theologians have begun to pursuc the
implications of their people’s being “a bridge” within North American cal-
ture. Here one sees a clear element of contrast with Latin American the-
ology. It is the bridge or dialogical nature of U.S. Hispanic theology that
seems to set it apart from mainstream UL.S. theology, from mainsiream
feminist theology, and perhaps even from black theology. There are three
arcas where in my view the bridge character is revealed. The first arca has
to do with the context of modemity, where ULS. Hispanic theologians func-
tion. The second refers to the distinctive situation of U.S. Latinas and their
prototypal participation in the elaboration of U.S. Hispanic theology. The
third arca revolves around the issue of the relative importance of different
analytical tools of the social sciences and differing social science method-
ologies in the analysis of reality, the first moment in liberation methodology.

U.5. HISPANICS CONFRONT THE CULTURE OF MODERNITY

Let us consider the first issue: the import of the culture of modernity as
contextualizing the U.S. Hispanic reality. The key point here is that U.S.

o
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!Bpnﬂnmﬁunhtﬂmduﬁqnﬁmmdnﬂhm
derivative or "watered dowm™ fashion as is the case in the Third World,
What that means in terms of theological reflection and intellectual life is
one of the central concerns of Roberto Goizneta (chapter 1). His theolog-
ical writings focus on issues of method and hermeneutics. He deals with
the epistemological suppositions of the dominant North American theclog-
ical milieu, Roman Catholic and Protestant, and the interface of that epis-
m-ﬁhm:ﬂuﬁwmmmm
issues of ontological individualism and pluralism as they are understood
and sometimes reflected by mainstream theologians. He critiques these
conceptions and values from the vantage point of a committed US. His-
Goizueta's background in fundamental theology allows him to dialogue
with mainstream colleagues. In the process he proposes some interesting,
new directions for U.S. Hispanic theology in dialogne with mainstream U.5.
thealogy. LS. Hispanic theologians are not outsiders but distinctive voices
within the North American context. Goizucta's thought challenges main-
mmu.ﬂw.mﬂmhﬂmmmﬂmmmﬁ:
or Protestant, in the sense that paradigms rooted in the experience of the
Third World make claims that possibly go to the heart of Anglo-American
mdﬂumpnmmmhng-hﬁnﬁmuimmmhﬂmpmduly
that—Latin American—it remained somewhat foreign, perhaps exotic,
mMMiuMmMWWﬂmmm
a:hﬂ:ngnmmmuu;immthﬁrmpmmd.mthﬂrm
turf. This is perhaps what is most interesting, problematic, and to some
Gﬂimﬂﬂ'lﬂiﬁquﬂnftht;lﬂlﬂhsmdnﬁﬂdh;dphﬂliinmng
Hnﬂhﬁmiﬂniumﬂuﬂﬂhimﬂhﬁﬂilmhﬂmﬁnmmhhmkhl
mmdmﬁmmwwmum-
of a committed, organic U.S. Hispanic intellectual. His work represents a
MMmminmammumﬂm:
mmm&u&mmmmﬁmwm
(“in" modemity but somehow still not “of” it) and the Third World ("of”
Hhtnﬂ“ﬁ:"h}.ﬂktﬁnqﬂﬂmmﬂurﬂd’hﬁn;ujﬂuﬂbyhﬂhm
worlds insofar as its social class and cultural location reflect a tertium quid.
It therefore secms foreign and threatening to the status gquo, the

peculiarly
hegemonic intellectual and ideological forces (of whatever stripe) of either
Latin America or the US..

i :;I'IT"F wetheps
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Hispanic theologians to go back to their roots, their people, their identity.
This means taking a stand, and in that sense not being a "bridge.”

Hispanic Women's Voices at the Cround Floor

The second bridge character of ULS. Hispanic theology is manifested in
the unusually prominent role that women have had in this emergent the-
uluu‘ﬂunfm’lmanminﬂu.dmmm:h
fact that approximately 25 percent of the current generation of U.S. His-
panic theological writers are women. It is doubtful that even today such a

i percentage of women theological writers could be found in the
Latin American contcxt.

The number of Latina women doing theology is gradually rising. Theo-
logians like Gloria Loys, Rosa Maria Icaza, and Maria Pilar Aquino who
have contributed to this volume this. But there are others as well,
as the select bibliography found at the end of this book demonstrates.
Especially notable mg:hunu;ﬂphdchﬂnmﬂrmﬂ.umﬂﬂ-
rera, and Ada Maria Isasi-Diaz. Aymes’s work has been limited to cateche-
thmdplmﬂiﬂnqudgmbﬂmihnlﬂﬁﬁ.mmmﬂmaha
conceived of hersell as a “mainstream” writer-educator. In 1990 she was
hﬁﬁ:%ﬁuﬁmﬂdﬁ:h&&mynfﬂuﬂm#:ﬂhpanh

awarded the V
Theologians of the ULS. In her acceptance speech the Mexican-born woman

religious shared the story of her “conversion” to the US. Hispanic reality.
For most of her career as a leading, internationally known catechist she
had prescinded from issues of Hispanic identity in the United States— that
is, from her people’s social and cultural questions. Her exposure to the
Mﬂwuvmﬂmmﬂumtutmm'mﬁmmm
Center was decisive in her consclentizacidn or conversion to a new view of
hﬂ'pﬂuﬂulndn[hmﬁntﬂ:hﬂmmﬂ.TMIilmﬂﬁhdhhn
literary production of the 1980s to the present.
Muin:!{:rmimthnhﬂus,l{itpmic{bnmhsamnl}min;u}
woman to earn the doctorate in theology. Her numerous writings go back
to the mid 1970s. She deserves recognition, therefore, as one of the first
inwmmmmmmmm
Ajmﬂ,iuammmrﬂimmuduMHLEhnidmﬁﬁudwﬂhnﬂhm
Mwm‘lhﬂﬁmmw&hum.mhmﬂmﬂh
mw,lﬁﬂm“hdﬂmmwmdmdm
istry, and the Hispanic woman.
mmmnmmmmmmm
in the late 1970s. She has an excellent theological background, having
wuihdnﬂmﬁhnddnﬁnlthhwsmﬂm.hﬂi-
thﬁhlhdhllﬂm‘mu‘lm and published
Yolanda Tarango the only booklength monograph to date in
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U.S. Latina, Isasi Diaz has moved in ecumenical circles and thus is an
imvaluzble resource in the almost nonexistent area of ecumenism among
Roman Catholic and Protestant Hispamics,

In the area of U.5. Hispanic liturgy, prayer, and spirituality, Rosa Maria
Icaza (chapter E) is certainly a leader. She has served for many yeans on
the faculty of the Mexican-American Cultural Center and is at this writing
president of the Instituto de Liturgia Hispana. In addition to teaching and
writing, Icaza has been a leader in promoting the inculturation of liturgy
within Hispanic contexis in countless’ parishes and dioceses.
 There are other Latinas who have begun to teach and write. Jeansite
Rodrignez-Holguin was born in Ecuador and reised in New York She
eamned the doctorate at the Graduate Theological Union and is currently
teaching at Seattle University, where she is also director of a graduate
program. She is specializing in Hispanic women's issues. Her thesis was on
Guadalupe a3 a potentially liberative symbol for Hispanic wormen.

Ana Marfa Pineda, bom in B Salvador and raised in San Francisco, is
completing the doctorate at the Universidad de Salamanca while teaching
and directing the Hispanic ministry program at the Catholic Theological
Uniom in Chicago. Pineda has contributed articles to New Theology Review.
Her doctoral dissertation focuses on the permanent diaconate among U5,
Hispanics and promises to be one of the few substantive pastoral/thealog-
ical reflections on a subject that has not received the attention it deserves.

Gloria Inés Loya (chapter 7) is corrently teaching Hispanic studics and
supervising field ministry at the Jesuit School of Theology at Berkelcy. She
can be included among the women who are beginning to write during and
after the arduous process of acquiring the doctorate. Loya's artide on &
1.5, Hispanic women's liberation theology is included in this collection and
synthesizes a section of her doctoral dissertation at the Universidad de
Salamanca.

The presence of a significant number of women in the gestation of this
new U.S, Hispanic theology is unthinkable outside the context of the United

.5, Hispanic Culture and Socio-Folitival Liberation

A third in which U.S. Hispanic theology manifests its bridge char-
mmﬁ:ﬁim implicit than explicit. It has to do with (1) the

INTRODUCTION —  xix
importance given to certain elements of Marxist analysis and (2) the explicit
ﬂhrﬂd@pﬂﬂbmpﬂuiﬁuﬂhlﬂm
theology. While seldom if ever critiquing the emphasis on economic, struc-
tural, and social class analyses of their Latin American counterparts and
mﬁmﬂhwwpﬂuﬂmu&
popular culture as cpitomized by popular religiosity. Such a tendency has
& muting effect, at least in the short term, on the urgent calls for radical
change. Maria Filar Aquino in her article in this collection critiques this
approach and wams us about its pitfalls and inadequacies.

The thought of Elizondo certainly moves with the caltural, anthropolog-
ical reality more than with any other, and therefore may be viewed as
somewhat more “culturalist™ than “liberationist.” Orlando Espin, as
cogently demonstrated in chapter 4 in this book and in much of his other
writings, has insisted, however, on the value of popular religiosity as the
least invaded or colonized source for the doing of a U.S. Hispanic theology.
In his view it can and must be linked to the liberation struggle. For popular
religiosity is a special instance of a first moment, a response, precisely to
the initial oppression of indigenous and African cultures in the Americas,
A review of the literature reveals that the single most recurrent topic in
U.5. Hispanic theology is the practical, pastoral reality and issues of evan-
gelization, ministry, and catechesis, The second most popular topic is wom-
en's issues, and the third is popular religiosity and spirituslity. Tnterestingly
enough, to this writer's inowledge no one has investigated the lack of a
more rigorous socio-economic and political anabysis of the U.S. Hispanic
tealities as a starting paint for theological reflection. Aquino does provide
us with some suggestive leads. In any event, this lack is notable and a
2 source of a valid critique of U.S. Hispanic theology. That thealogy has

matic and functionalist fashion severely ariticized by Gregory Baum. At a

plenary session of the Catholic Theological Society of America he expressed
this concern in these words:

The question raised is whether post-conciliar American theology has
surrendered to liberal values and the liberal political philosophy asso-
ciated with the American dream? ... Has a cerfain sense of discon-
tinuity made post-concilisr theologians forget the cautions against
liberalism contained in pre-conciliar theology? ... Is American the-
ology generated out of an identification with the middle class? ...
The question must, therefore, be asked whether and to what extent
American Catholic theology has become part of the liberal ideology
ﬂnthfhhhhuh-w&qmnlmdﬂhh#dh

Roberto Goirueta has to the pervasive tendency among main-
siream Buro-MNorth thinkers to romanticize and hence dismiss
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the realities of the poor and powerless, among them U.S. Hispanics." One
example of this is the stercotyping of Hispanics as carefree and fiesta-
oriented, s a kind of “ornamental” people, They are nice to have around.
Their food is tasty enough and their music often exhilarating. But do they
have anything to say? Anything substantive or intellectually, socially, polit-
ically, or economically challenging or profound to offer? Goimeta was
mﬂthﬁdﬂmuﬂthﬂﬂimlpmkmtﬂlﬁmdﬂnhlhﬂuf
nonentity, a contradiction in terms, because of the stereotypical, folkloric
view in which Hispanics are held by the dominant society and into which
they sometimes willingly allow themselves to be ensnared. Women have
mmmuwmummwm
&lf-i!hiuhnpliﬂ'ln'tnlbuutmhi:n;“mhﬂmthﬂrd.'ﬂﬂ-
tainly the African-American theologians as well as women could speak

volumes about this romanticizing phenomenon.
ﬂnntu]ukwhjﬂﬁ.llipnnhw“hﬂnmm the abundant
historical and social science literature of Chicano nationalism of the 1970s
in & more frontal fashion. This literature was a counterpart of the social
dmmdmmlmmnﬂn;mtnflaﬂnmhnmnﬁm
inmﬁadhrﬂmhmnqu:mﬂmﬂ..ﬁ:mﬂﬂnﬂﬂmﬂyﬁhﬂmﬁd
in Latin America a decade or more ago. Chicano mationalism inspired an
mﬁ:mﬁmdﬂﬂwhﬂmhhm{nﬂﬂmm
of them are today professors at leading secular universities, 1U.S. Hispanic
theologians, in contrast, tended to reflect a pastaral, church-oriented, and
pﬂh:pm-dutﬂﬁmudmmumm”wm“m
viewer to function more as companions of people within church than as
nfpmplu-iﬂdnm:iﬂpﬂmﬁnmﬁuﬂdthnmdﬂdﬂ.

and economic coordinates.

Yet this lack of a more constant and coberent socio-economic and polit-
ical interest in 1.5, Hispanic theology is more implicit than explicit. It is
mhﬂynﬂﬁmﬁmLﬁhduﬁqumrhdﬁmdth.ﬂ.
ww‘mmhmmWWEMmﬂf
mﬁimmhﬁm&miﬂm“ﬂdﬂﬂmﬂu.

and the worldwide collapse of socialism. Gustave Gutiérrez and
Jon Sobrino, for example, have tumed more and more to issues of spiri-
m:ﬂty,mmumnlmdmmmhsiﬂimml.-ﬂhuﬂ necessarily aban-
mmwmmmm.

how basic ecclesial communities constitute a new way of being church in
hm-ﬁ.mﬂmﬂ“dmmm
is a context that l—-lhh#-mm-lui

they never leave their nation of birth, given the dramatic urbanization
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underway throughout that continent. On the other hand the critique of
U.5. Hispanic theology on the grounds that it fails to take a more clearly
liberationist perspective and remains more in the "culturalist™ camp may
find a resolution as Latin American theology struggles with a new, more
n'!mmﬂxﬁhnfhnrmmpn:ﬂ:lﬁmhﬁxmlrﬂugmnﬂyinlﬂh
diversity and depth—socially, politically, economically, and of course cul-
turally. The excesses of the past have been acknowledged as Latin Amer-
ican theologians strive to move beyond the accomplishments of the past
twenty-five years, while owning up to the sometimes strident and inflexible
ideology of a vaguely socialist flavor that lost contact with the reality it was
claiming to elucidate.

To acknowledge such excesses does not at all imply the canonization of
free market, neocapitalist ideclogies and practices. Pope Joha Faul IT's
encyclical Centesimus Anmus, for example, vigorously criticizes capitalism
and insists on the need to modify it.” Hispanics may contribute to this new
maturity and search for viable socio-economic and political alternatives
while gaining insights from their Latin American colleagues. All of this,
once again, brings home the bridge’ or dialogical nature of the relationship
of 1.5, Hispanic theologians with their Euro-North American colleagues
on the one side and their Latin American colleagues on the other.

ACHTUS: Midwife of U.S. Hispanic Theology

The historical evolution of theological reflection from the unique per-
spectives of Hispanics in the United States owes much to the Academy of
mmwﬂmnwmm{msy,mm@m
and trajectory read like a Who's Who of that theology and help clarify the
problems and possibilities for the doing of such a theology.

Itkhuﬁmuynﬁpmﬁﬁmﬂyhﬂmidﬂﬂmﬁﬁmmmm
of U.S. Hispanic Catholic theologians. Certainly the idea had been vaguely
discussed in the 1970s, in the context of the encuentros sponsored
wmwmrﬁmmamumsummcm-
ference or at other important moments in the Hispanic ministry movement
ufthclmlndﬂk.ﬁnminghappmd,hunﬂr.unﬂlﬁiwhmﬂﬁl
writer renewed his friendship with Arturo Bafiuclas. T had met Arturo
mmmu;mﬂwm“w
Conception Seminary in Santa Fe, New Mexico. We saw or conversed with
mmm-mwummm1ﬁmw
each other’s work in Hispanic ministry. Arturo had found some of my
articles on the rights of undocumented immigrants useful in his ministry. I
had heard of Arturo’s leadership in his diocese and work on the board of
the Mexican-American Cultural Center.

Orur meoting in Rome in the fall of 1985 was the result of circumstance.
m—mpmummuhm
gorian Univessity and [ was beginning the doctoral program in missiology.
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On our first meeting in 50 many ycars one of us broached the subject of
the need for an association of US, Hispanic theologians. We spoke pas-
ﬁmﬂrm&:mﬂhﬂﬂuﬁhﬂnﬂmﬂmm
1 seemed to us that the lack of articulate Hispanic theological voices
was a basic and mmdmmmm
the Hispanic presence in the US. Catholic Church. While the Hispanic
communities’ lack of “hands tn“pmllmmdnum;d:mnfth:
mmmmns.ttcflﬂmtnn'ﬂnnplmm‘nmﬁﬂlmdmndnﬂ:_.ﬂlf
_;mmd:dwin::uuuﬂtﬂmmhnupﬂiiﬂrmhuinlhﬂlﬁm:ﬁﬁmﬂm
Catholic Church context. The fuller participation of Hispanics in the church
Hpﬂﬂhltﬁﬂhﬁﬂpﬁi@mﬂplmh;!hhﬂw&ﬂ_‘m
church’s resources, and a more valid vision of the U.S. church's identity
and destiny would never come about without the contribution of thinkers
and theologians. But not just any thinkers and theologians. We were con-
m;ﬂ-hmtpuﬂmd:htmminmdupﬂhdmmm
Boff calls “feet-on-the-ground™ theology. _
We knew there were many pitfalls. One of them was a kind of anti-
MMnmhnHﬂnwhdemmnfuwH_ilpﬂ}inmﬂﬂguﬂ.[h?l
nfhwmlusadtndunin:ﬂlinmi—int:umdmubﬂmqhutﬁ
maHuthtmhrmnpmﬂumﬂnmmumnlthu"huq
.nqudtﬁndmdﬂmhﬂrmhy,hﬂn&naﬁnﬂn,upmﬂ]ﬂmnthumnt
of academe, are suspect. This basismo could also be compounded with a
m:pidﬂnutﬂmmwnm:wnpﬂuu{inmu!-ﬂphmr}
p!ntﬂn;miniﬁahjﬂmimrﬂuuhﬁcﬂm'lduh.mm_nmﬂim
ummhhﬁmﬂnmlitfdwmﬁﬂnﬂ,ﬂﬂmdu-
hﬂmn,mdmmhdmpdxnﬂmﬂylhmwnnhnmm
as being qualified, a5 having some credibility, to begin such an effort. We
bath were committed and had a record of social justice activism and serious
hmxhpummnlhmdhuﬁltmdm
best ways to acknowledge our debt as theologians to persons like Gustavo
Gﬂﬂ!ﬂﬂlﬂdlhﬂﬂﬂﬂ&ﬁtlﬂhﬁ:ﬂﬂiﬁﬂﬂ:ﬂdﬂﬁlﬂﬂhﬂ“h
our context what they had done in theirs. Few, if any, were accusing them

i —had thus far been able to produce, This concern was brought
T e o
mrﬂmhmﬁlhbu:mﬂnﬂimmw
mmmmwmmudmﬂuﬂ.&mmm
one hand, and the relatively simple, tone of their pastoral
hmmhiﬁmhmmﬂ:uﬁuﬂ“’umﬂhﬂmﬂiut_h

ﬂpﬁuﬂﬂdﬁﬂpﬂﬂhﬂuﬁﬂipﬁﬂ.hlpﬂﬂﬂﬂ;hm

that is rather evident: the dearth of theological and other reflective, intel-
lectual expertise among the US. Hispanic leadership. That is what our
ACHTUS project wanted to do something about.

One of the final congiderations that influenced our “dream™ was a facinal .
matter. Are there any U.S. Hispanic theologians? We knew of just a handful
and realized that the "dream™ might not get off the ground unless we did
more research. That would have to await our retum to the United States.

On retumning to the United States in 1987 the project was taken up in
exmest. By that time we had identified others who also shared this vision
and helped make it a reality: Marfa Pilar Aquino, Roger Luna, Roberto
Goizueta, C. Gilbert Romero, Virgil Elizondo, and Orlando Espin. These,
plus Arturo Bafiuclas and I, met in January 1988 at the Jesuit School of
Theology at Berkeley. It was there that the decision was made Lo move
abead with bylaws and statutes for the new academy and to initiate a
membership campaign. The first meesting of the board of directors took
place in Ruidoso, New Mexico, in November 1988. The first officers were
elected and the first annual meeting of the academy planned for June 1989,
The decision was made to maugurate the Virgilio Elzondo Award and
confer the first award on Elizondo himself. This was done at the June 1989
meeting at the Graduate Theological Union in Berkeley, California.

An issue that concerned ACHTUS from the very beginning was how to
be sensitive toward and inclusive of women. We were pleased that the
academy had at least one foundress: Maria Pilar Aquino. But soon other
women theologians joined as regular or associate members: Marina Her-
rera, Jeanentte Rodriguez-Holguin, Ada Isasi-Diaz, Zoila Diaz, Gloria Inés
Loya, Ana Marfa Pineda, and Carmen Cervantes. The-Second Annual Vir-
gilio Elizondo Award, as mentioned above was piven to Marfa de la Cruz

A second concern of ACHTUS was how to be inclusive of the diverse
Hispanic national groups. We recruited members from every major His-
panic community in the country. As a result the forty-four regular and
associate members of ACHTUS in 1991 reflect rather faithfully the distri-
bution of U.S. Hispanics according to national origin (Mexican, Cuban,
Poerio Rican, Dominican, Central American, and South American). The
recruitrnent effort was quite successful in that it brooght almost two-thirds
of all U.5. Hispanic Catholics with or completing doctorates in some the-
ological discipline into the academy.™

A third issue of some concem to ACHTUS members was the need to
assert the difference between Latin American theology and ULS. Hispanic
theology. Several members have had the experience of being recognized as
followers of some liberation theclogian or an exponent of liberation the-
ology in the United States. We wanted to move beyond that stereotype to
create someihing rooted in the historical praxis of U.S. Hispanics who
certainly have much in common with their Latin American progenitors but
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wwmmmmm
m:ﬂummrMndhuiﬂmlm
mdUﬂmmwawﬂmp_mm
mtﬂﬂhﬂmmmmﬂn;ﬁm U
ization of the _ .
mihﬂmprmﬂhtﬂlﬁwml_tmdmum
academy i mhkmﬁﬂnlhmmukﬁrmmﬂrhﬂusmd
Vatican Council and its challenge of chmtil.nu:mlty.‘i'ﬂl:!m
mupwﬂﬁnmﬁmgﬁm@mthtpsmm
D o oA e e bein i was decded tha the academy would
stress its Roman Catholic character in pursuit of a firmer and clearer iden-
li!y.methnhuhniu;.hnm,Hmudnmrhdnﬂtl!mtfdﬂmn!wﬂh
i:hutnmmuuugnﬂ.mnudtlmﬁmthnhnmﬂui,mmlh:
m@mmmwwhuw
umﬁﬂmﬁmﬁmi:ﬂdmuimﬁmmpnmﬁnm
ﬁmhnﬁmﬂﬂﬁHﬁM(MR]mmmwdmemﬂ_ﬁnr
Theological Education. ACHTUS and Protestant I-Ilq:uni:ﬂmhgm:

is, wi a doubt, one of the most prolific and ed 1.S. Hispanic
theologians — Roman Catholic or Protestant. Finally, ACHTUS decided to
an ecumenical conference on Hispanic called “Faith

COSpONSOT j 1 : : Ypera
Doing Imtim,“wiﬁr.htmkpl:mﬂ[lnm'l‘hmlupcll Seminary

York thhﬂﬂﬂbﬂ_iﬂl.ﬁhmmﬁnfhlmmmmlﬂs.
Hispanic theological conferences ever held.

voice
in MMM&MH:%
uﬁlﬂﬂﬁhﬂﬂ.ﬂn“&#whh

1. There i no consensus among persons of Latin American origin in the United
States regarding the most appropiate umbrella term, Church and govermment agen-
cies have tended to use “Hispanic.™ In the western United States unheersity, pro-
fessional, and political leaders have preferred the term “Latinn,™ The simple truth
is that no single term is adequate. This editor therefore uses Hispanic and Latino
interchangeably. Each contributor has made his or her own option in this regard.

1. The use of the word “newcomer™ with reference to Hispanics is really quite
imappropriate. The Hispanics were the first Europeans to settls in several parts of
what is now the United States.

3. Ome: of the fow studies of the Hispanic Catholic in what is now the United
States 8 the collection of casays edited by Moisés Sandoval, Fromterar, San Antonio:
Mexican-American Cultural Center, 1983, The Cushwa Center at the University of
Hotrs Darme has undertaken an ambitious project to advance the historical knowl-
edge about Hispanics in the U5, Catholic Church. Three volumes are being planned
with publication beginning in 1992 Jay Dolan is the chief editor of this series.

4, See Allan Figueroa Deck, The Second Wave, Mahwah, N.1: Paulist Press,

8-10. L
ms.hmmnmmﬂw,wmnn
USCC, 1984, and The Masional Pestoral Plen for Hispanic Minirry, Washington, D.C.:
USCC, 1987,

&, 5ee Deck, Second Wave, Foreword, pp. x-ovi; and “Opening the Door 1o
Life in the Church,™ a collection of reflections on the challenge of the Hispanic
presence, in Orging, vol. 19, no. 12, August 17, 1980,

7. It should be poted that the very first 1.5, Hispanic theologisn was really the
nineteenth-century Cuban-American priest of the archdiocese of New York, Felix
Varela. His was a brilliant but isolated example of theological reflection on the part
ﬂnuamthwr.mmﬂpﬁmnmrmm
Editorial Universal, 1989, and by the same author, Felir Varels, Latters to Elpidio:
A Critical Trawslation, Makwah, N.J.: Paulist Press, 1989,

8. For the life of Archiishop Lucey and its relevance to the growth of Hispanic
ministry, sec Stephen A. Privett, 5.J., The U.S. Catholic Church and [tz Hispanic
Members: The Pastoral Vision of Archbishop Robert E. Lucey, San Antonic:. Trindty
University Press, 1988,

3, The issue of modern culture's influsnce on the evangelization of Latin Amer-
ica Is being discussed more 3nd more under the heading of the "new evangeliza-
tion.™ The fifth centenary of Columbus’s arrival in the New World has insugurated
a debate about modemnity and evangelization. See, for instance, Leonarde Boff,
New Evangelization, Maryknoll: Orbis Books, 1991. ULS. Hispanic thinkers in the
njmdmhnedut—ﬁuh,hhﬂﬂdﬂ:u"hmﬂum
tribute.

10, Gregory Bawm, “The Social Context of American Catholic Thealogy,” in
Proceedings of the Forty-First Anmual Comvention, Catholic Theological Society of
America, p. M.

u.n.‘mm&,mnmmm%:mm
Theslogy and the Challenge of Black, Hispanic, and Feminist Theologies
a-jn?ﬂzlﬂ_”nqtlhm-l—ﬂnih
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urq-u-m;__mmmmu
33 and 41

13, For further mﬂﬁﬂuﬂm-nﬂim:f
the Academy of Catholic Hispanic Theologians of the United States for 1991, svailable



